precisely that term for them. Instead, once he has explained in v. 7 that for those who lack knowledge it is their "sense of what is right" (sunei÷ dhsiß) that is aÓ sqenh\ ß, he continues to refer to them as the impaired ones. The opposite of the identifications "weak" or "impaired ones" would logically be to "the strong" or "healthy ones," and indeed many interpreters refer to the ones with knowledge as the strong. But apart from referring to them having "power [eẋousi÷ a]" (actually to "that power of yours [hJ eẋousi÷ a uJ mw◊ n au¢ th]," which carries a sarcastically dismissive tone), 5 Paul does not use "strong" or "powerful" to refer to their state. Thus to refer to the weak versus the strong implies a different contrast than the one Paul articulates. The contrast he draws has the knowledgeable on one side, the impaired on the other. That uneven comparison is useful to keep in view. And while he addresses his instructions to the knowledgeable, it is less clear that he addresses the impaired, that they are even part of the encoded or the actual audience Paul envisages will hear the letter read; rather, he writes about the impaired, and the impact of the behavior of the knowledgeable upon them. 6 In addition, Paul seems to employ "knowledgeable ones" with an ironic edge, even to be sarcastic, since they do not exhibit appropriate knowledge of what Paul esteems to be the most important concepts and values, like love over rights, which he spells out to them. His parent-like ironic response to the questions they apparently raised to him about eating idol food implied if not outright stated disagreement. It reflects his perception, at least his posture, that they think they know more than Paul does about the matters at hand. Scholars Press, 1981), 29 n. 12, observes that Paul can instead "be telling those with knowledge that they do not need to worry or ask questions in the meat market context." That is the case, all the more, if the knowledgeable do not eat idol food, but have enquired about whether they can. If the impaired are simply the polytheist idolaters of Corinth, then they will be impacted by the consequences of the behavior of the knowledgeable if the knowledgeable heed Paul's letter, as well as if they do not. But Paul's language does not require that the impaired are being addressed, or even among the knowledgeable when they meet to hear this letter read. The constant third person references to them suggest that they are not.
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To call them knowledgeable in the midst of an instruction that signals what they fail to perceive, cuts with an ironic edge calculated to put them in their place.
Probable objections to the idea that Paul's message in these chapters primarily addresses issues across a Christ-believing/polytheist line instead of inter-Christian factionalism, and to the notion that Paul would write of polytheist idolaters as "brothers/sisters" of the Corinthians addressed, will be discussed after the prevailing views, and a new proposal based upon the issues arising in the text itself, have been presented.
The Prevailing Views for the Identity of the Impaired
The "impaired" are generally perceived to be Christ-believers insecure about the implications of their newly found faith. 7 They are unable to eat food dedicated to idols as if religiously meaningless, having been "until now accustomed to eating idol food as if [sanctified] to idols [thØ v sunhqei÷ aˆ eº wß a ‡ rti touv eiḋw¿ lou wJ ß eiḋwlo/ quton eṡqi÷ ousin]" (8:7). If they were to see the knowledgeable ones "reclining at an idol's temple," they might "be strengthened to eat food sacrificed to idols" (8:10), against their
own sense of what is right, which has not yet adjusted to Christ-believing ideals. 561-62, writes clearly what most uphold, variously stated: "The Strong assumed that the subjective world of all believers was the same simply because all subscribed to the same objective truth. Their abstract logic did not allow for the time-lag between intellectual acceptance of truth and its emotional assimilation. For some this interval was very short, but not for all…. Some had not shaken off the emotional attitude towards idols that had dominated their previous existence. In hidden corners of their hearts they still thought of them as possessing power and were afraid to come anywhere near their orbit";
568: "Their instinctive revulsion against eating idol-meat was understandable insofar as they had not succeeded in fully interiorizing the fact that idols were nothing"; 569: "The instinctive reaction of the Weak could be overcome only as a by-product of their growth towards Christian maturity"; 573:
"Through fear the Weak would have forced the community into a self-imposed ghetto." 8 The majority view is that the impaired have eaten idol food and suffered pangs of guilt thereafter. That is critical, e.g., to the reading of Ibid., 555-56.
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and food associated with idols constitutes religious-i.e., idolatrous-behavior, and thus sense that it is right to avoid it now that they are Christ-believers. 9 In the case of Jews who have come to faith in Christ, the problem is supposed to be that they mistakenly retain the Torah-based notion that they must avoid anything associated with idolatry, 10 including food.
11
Some interpreters suggest that the label aÓ sqenh/ ß is an indication of their low independent of religious festivals, when free "meat" was made available to them, whereas the "strong," who had economic means, were used to eating sacrificial "meat" as a part of normal Greco-Roman social and business life. Being better educated, the knowledgeable were also able to reason more clearly, to understand the logical consequences of believing that there is no God but One, that food offered to idols was not actually sacred, and could be eaten as a matter of religious indifference. Yet it is not clear that all of the knowledgeable were elites. If even any of them were not, it would undermine defining the groups along that axis. There is also evidence that non-elites did eat meat, if often less desirable cuts and parts, and regularly enough, for example, at corner cook-shops (popinae and ganeae) and tabernae. 13 Moreover, the food at issue is not defined strictly to be meat, but idol food (eiḋwlo/ quton), which everyone in Greco- Christ-believers only to dismiss it, because "Paul identifies these others as Christians: the consciousness of these who eat idol-food as idol-food is weak and is polluted by the act of eating (8:7); this weak one is a brother for whom Christ died (8:11)" (full discussion: 65-72). 19 The second reason Gooch provides in the above note.
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way of thinking about idols (8:7-13). 20 That is presumed to be because the impaired are not mature enough in their Christ-faith to think like the knowledgeable ones, who have perhaps been Christ-believers longer, or are of higher economic standing and education. They are thus better able to rationalize the issues, granting the knowledgeable some degree of moral authority.
Many interpretations of this section are also shaped by larger constructions of a tension between Pauline and Jewish Christianity, variously conceptualized, or between Jewish and Gentile Christians. 21 These naturally limit the options to be explored to identify the possible players and situations addressed in Corinthians; at the same time, decisions fundamental to those portrayals depend upon interpretive elements gathered from previous interpretations of Corinthians.
Finally, the impact of the traditional and still prevailing constructions of Paul and his theology play an important role in suggesting the options to be explored.
Interpreters generally uphold that the Corinthians understand Paul to proclaim a
Torah-free gospel, and to be Torah-free as a matter of principle, although he may practice Torah when it is expedient for him to do so to reach Jews-notions at the heart Page 10 of 33 rabbinic Judaism. 22 Even if he may have appealed to these or something like them in his earlier letter, it did not and does not represent his own convictions.
23
It is also commonly believed that Paul's argument here implies that he regards eating idol food independent of idolatrous rituals to be a matter of indifference, even that he ate it himself. 24 Hence, it is natural for Paul to be understood to be sympathetic to the propositional "knowledge" of the Christ-believers addressed, if not their lack of concern for how this might impact others, but also to be sensitive to the qualms of those ostensibly new to the idea of freedom to eat idol food as a matter of indifference. He too is understood to have experienced this transformation of attitude when moving from a
Jewish to a Christ-believing based value system, and thus away from a Torah-defined life.
22 Murphy-O'Connor, "Freedom or the Ghetto," 558. 23 Cf. Hurd, Origins, 240-70, 271-96, discusses an ambiguous relationship between Paul and the Jerusalem apostles over the Decree, and even that Paul had behaved "as one outside the law" during his first stay in Corinth (280), to which he returned "at a far more mature level" and based on a more "independent theological bases for ethical action" following the negative reaction to his first letter, which was based on a veiled agreement with the Decree (289, 94). Willis, Idol Meat, 119-20, for a list of other arguments along similar lines, which he challenges, since Paul does not offer instruction to the impaired, and does not side with the knowledgeable; rather, Paul disagrees with the knowledgeable about their being no such thing as idols in the world, and does not favor eating idol food, although Willis believes that Paul regards food to be neutral. I would argue slightly differently, that food is theoretically neutral, since purity is not inherent, but imputed, and since
Paul respects Torah as the word of God, idol food is imputed to be that which those belonging to the One God cannot eat. That is also in keeping with rabbinic teaching discussed in an earlier note.
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Church Fathers were "weak," because they upheld that no Christians were to eat idol food, based in part on their understanding that this passage prohibited it.
28

A New Proposal: The Impaired as non-Christ-believing Polytheists
In spite of several reasons to identify the impaired ones to be Christ-believers, which have been discussed, the consensus view is nevertheless far from certain, and I do not Herder, 1923), 27-29, identifies the impaired to be Christ-believers, yet when arguing why they were not Christ-believing Jews, he recognizes that the impaired eat idol food as sacred to the idols and not common food because of their previous way of regarding it to be sacred to idols. what they do and have always done as a matter of course, "until now." Thus Paul's concern is not that the impaired will revert to idolatry, but that they will never turn away from it. If they witness that even Christ-believers, who otherwise deny their convictions, nevertheless still eat idol food, they will continue to sense that idolatry is right, leading to their self-destruction, when it should be the role of the knowledgeable to live in such a way as to prevent that outcome. Their "impaired" sense of what is right will ironically be "built up [oikodomhqh/ setai]," that is, they will be "edified" or "strengthened" 33 to continue the course on which they have spent their whole lives, instead of challenged by the fact that Christ-believers are willing to abandon even the pretense of worshipping their many gods and lords (v. 10). They are brothers and sisters for whom Christ died, but they would not being reached with that message if the Christ-believers live according to the rights they suppose themselves to have, regardless of the consequences for those who do not share their knowledge.
It is not necessary here to define which specific idolatrous rites are at issue in Corinth, such as those carried out at the many religious temples, in mysteries, associations, homes, and festivals, most of these in some way integrated into the expression of imperial cult. 34 What is significant is that the "impaired ones" are so labeled because they do not share in the "knowledge" of Christ-believers that there is no god but the One; hence, their "sense of what is right" is "impaired."
35 33 Interpreters regularly note that Paul uses the word meaning "to build up" ironically, to signify tearing down by arrogantly behaving in a way that encourages the other to do something harmful to themselves.
However, Paul's comment here need not mean that the impaired were not already doing the harmful thing at issue, which most interpreters understand to be implied. Building up need not signify the same thing as starting from scratch. The point is that they are strengthened in resolve to do it. Although Paul begins to explain why they cannot eat it on the basis of consideration of the negative impact on the impaired in chapter 8, in chapter 10:1-22
Paul betrays the ultimate Jewish convictions that are at work in his thinking, and to which he will seek to move his audience as the argument unfolds: there are such things as daemons involved in idol worship, and thus food that has been associated with idolatry cannot be eaten by those who eat at the table of the Lord. 38 Although secondary to strategically agreeing with the knowledgeable that "we know that there are no idols in the kosmos" (8:4), and concluding that "for us there is One God" (8:6), as well as diminishing their importance when stating "even if there are those being called gods" (8:5a), Paul nevertheless includes from the start of his argument the admission that "there are many gods and lords" (8:5b). 39 While the knowledgeable know these gods represented by statues made by humans do not measure up to the God to whom they have now turned, and apparently are asking about eating idol food for any number of other reasons, not least probably to demonstrate that conviction or to avoid negative social consequences for failing to do so, they cannot eat it. Paul will finally make clear:
What is sacrificed to daemons and not to God must not be eaten! God is jealous and does not accept for his people to associate in any way with such things. Thus, like the 36 Similarly noted by Garland, "Dispute Over Food," 180. 
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Israelites, the Corinthians, as members of the family of the One God must flee from idolatry; food that has been involved in idolatrous rites cannot be on their table (10:1-22).
What is the "ruin" Paul fears will result for the impaired if they witness Christbelievers eating idol food? Although the "ruin" or "destruction" (aÓ po/ llutai) is selfinflicted by the impaired one in 8:11 ("he will cause himself to be ruined"), it is the knowledgeable who "strengthen" them to choose that course for themselves, who thus cause them to "stumble" in the direction of self-destruction, who "sin" against them, who "wound" their "sense of what is right" (vv. 9-13). At least several possibilities can be imagined to describe what Paul envisages:
1) Idolaters may fail to understand that Christ-faith makes exclusivistic claims for the One God and Christ over against the claims of any other gods, since it appears to incorporate eating of food offered to other gods. 40 Hence, the message of good in Christ is not being proclaimed as it should be, and cannot effect the changes Paul believes should result from proclamation of this news (cf. 14:22-25). The knowledge of the One that can save the impaired is being obstructed by the very ones who have themselves already benefited from understanding that message.
2) Idolaters may not take the message of Christ-faith seriously, that is, on the exclusivistic and superiority terms that it claims against other gods and lords, such as the worship of the One God alone, and the message of salvation in Christ. 41 Idolaters may conclude that even those who profess faith in Christ and the One God do not want to risk the wrath of the gods, or any of the other socio-economic, physical, and psychological consequences that polytheists might expect to result from neglect or abstention of various rites, or from opting out of the social networks within society that participation in these rites entails. That would likely lead to the a priori dismissal of the 40 Deut 4:6-7, speaks of the nations who witness the Israelites observing Torah, which will therefore lead them to call Israel wise and understanding, and will recognize that there is no other God like theirs.
Alternatively, often the prophets warn of the mocking of them and their God that failure to observe Torah will bring. claims of the message of good in Christ. The message of good is thus being compromised, corrupted by its messengers.
3) If idolaters did understand and take their exclusivistic claims seriously, and recognized that they claimed to have something superior to that which idolaters uphold to be true, then idolaters may regard those who profess it to lack integrity: they are hypocrites, arrogant troublemakers, or simply foolish. 42 There is little force to their confession of faith in God and Christ to be exclusive of and superior to other gods. For these Christ-believers fail to live up to the truths proclaimed when they still participate in idolatrous rites, and eat idol-related food they have otherwise renounced to be inferior. This is different than being regarded to be foolish because of believing in the message of a crucified lord, and behaving consistent with that confession in the face of resistance, which Paul expects and experiences for his faithfulness to the message. If idolaters conclude that Christ-believers are hypocrites, they will likely dismiss the message of good in Christ out of hand as lacking integrity. neighbors, fellow association members, and social and political contacts, will all be confirmed, not denied. They will be caused to stumble, taking the form of merely adding God and Christ to their idolatrous way of life. The already impaired are thus rendered unable to know that which the knowledgeable know, and are being destroyed by continuing to live in idolatry. From Paul's implied point of view, if the knowledgeable eat food that idolaters (i.e., the impaired ones) regard to be sacred, it will confirm that it is indeed sacred, and the idolaters will be ruined as a result. would cause the stumbling of some over the message of Christ (8:13); moreover, he adapts his presentation of the message to "everyone" in order that he might "gain" even "some" to be "saved" (9:19-23). 
Paul's Concern About Polytheists in 8:1-11:1, and Throughout the Letter
That there were divisions among the Christ-believers in Corinth is not to be denied (cf.
1:11-12; 3:3-4; 6:6-8; 11:18-19). 50 Paul is apparently responding to issues reported to him
(1:11; 5:1), or more likely, that the recipients raised in correspondence to him (7:1; 8:1), which probably arose in response to his earlier letter, lost to us (cf. 5:9-11). 52 I accept that this section was written as a composite: Ibid., 43-94, 114-49, who also raises questions about the prevailing assumption that there are two parties quarreling in the Corinthian church about this matter, albeit to a different conclusion, that the quarrel is between Paul and Corinthians, which I also find to be convincing. But I maintain that the impaired are real people, although not members of the community of God (ekklesia). They are the topic around which the issues (conflicts?) turn concerning how implications arising from the attitudes they expressed, perhaps in the way certain questions were posed, about how Christ-believers should behave "in the world." A concern with factionalism in this letter does not exclude a concern with how Christbelievers should think and live in view of their role among their polytheist families, friends, neighbors, and larger world. Learning to eliminate factionalism amongst themselves is an important aspect of how they are to stand out from the world, as in, but not of it. They are those who celebrate the dawning of the age to come in the midst of the present age in a spirit of oneness, who must uphold that ethos on behalf of the service of their brother/sister of the world.
Paul draws a contrast between those who believe in many gods and lords and "us," who believe in the One God, and in Christ Jesus (8:6). While in 8:1 Paul apparently agrees that "we realize that everyone has knowledge" about things sacrificed to idols, that is, "we realize that there is no such thing as an idol in the world" (v. 4), at the same time Paul undermines this ostensible agreement: "however, there is not in everyone this knowledge" (8:7). Are not the "we" and "us" Christ-believers, versus the "them" who believe in idols, who do not realize that God is One, or believe in Jesus Christ? 53 It cannot be proven that the impaired "for whom Christ died" in 8:11 is intended to describe polytheist idolaters, or that to sin against polytheists is "to sin against Christ" (v. 12), but how can it be dismissed as if not within the conceptual range of such a statement? Did Christ not die for the unbeliever? Would not living in such a way as to prevent polytheists turning to Christ be considered by Paul to be sinning against Christ? Are not polytheists also "brothers/sisters" of God's creation for whom Paul's addressees should be unselfishly concerned?
It is hard to imagine that the addressees did not perceive that Christ died for those who do not yet believe in him, or that they could read his comments in 15:3 to mean that it was only the sins of Christ-believers for which he died, or upon receipt of the comments later in 2 Cor 5:14-15, that the "all" for whom he died was only all Christ- For while we were still weak [aÓ sqenw◊ n], at the right time Christ died for the ungodly. Indeed, rarely will anyone die for a righteous person-though perhaps for a good person someone might actually dare to die. But God proves his love for us in that while we still were sinners Christ died for us. Much more surely then, now that we have been justified by his blood, will we be saved through him from the wrath of God. For if while we were enemies, we were reconciled to God through the death of his Son, much more surely, having been reconciled, will we be saved by his life. (Rom 5:6-10 NRSV; emphasis added)
Throughout 1 Corinthians Paul addresses matters arising from the polytheist communal context of the recipients (especially in chapters 7-11, 14). 54 Note, for example, that 5:9-13 sets out the difference between being in the world and behaving like the world, and his references to Gentiles (e ¶ qnesin) and the outsider (tou\ ß e ¶ xw) function more like later usage of "polytheist" or "pagan." In 6:1-11, Paul contrasts their identity as well as treatment of each other to that of the "unrighteous" (a ‡ dikoi) and "unbelievers" (aÓ pi÷ stwn). 7:12-16 involves a discussion of marriage to an "unbeliever,"
including how their partner is thereby "sanctified," and the hope that he or she will be thereby "saved." In 9:19-23, in the midst of this discussion of idol food in chapters 8 to 10, Paul states explicitly that he does everything he does for the sake of the gospel in order "to gain" and "to save some." 55 He concludes chapter 10 with a seamlessly constructed concern to seek to avoid offending not only the Christ-believing ekklhsi÷ a arguably involves how they will be perceived by outsiders. 56 Paul wraps up his instruction about proper conduct at the Lord's supper with the powerful warning that those who undertake this rite improperly will be disciplined by the Lord: they are instructed to "judge" themselves in order that they "may not be condemned along with the cosmos" (11:27-32). Chapter 12 begins a discussion that extends through chapter 14 about how to conduct gifts and other behavior thus: "You know that when you were 'members of the nations [e ¶ qnh],' you let yourself be led away to dumb idols, however you were led" (v. 2). Paul expresses specific concern with the effect of the Christbeliever's "spiritual" behavior upon "unbelievers" in 14:16-17, 22-25. everywhere else in this passage. 60 This strongly suggests that Paul is portraying this "someone" to have the perspective of a polytheist idolater. Nevertheless, many interpreters maintain that this "someone" is an impaired Christ-believer. Contra proposals that require the references to idol food only be to food eaten in cultic contexts, or that limit Paul throughout this section to only be addressing the issue of eating food in cultic contexts, or that insist idol food in markets was no longer considered to be idolatrous and thus not objectionable to 59 It should be considered whether only some of the food was identified to be idol food, as a host or another guest today might indicate certain food or preparation issues of concern to a known vegan guest, or one with allergies, to steer them away from certain choices, but also toward others.
vv. 28-29, and to other strained arguments. 61 But there does not seem to be any grammatical or contextual grounds for a change of the referent from a polytheist to a "Christ-believer" between these verses.
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The reasons that a non-Christ-believing host might inform a Christ-believer that the food had been sanctified could be many, including from helpful to malicious. For example, having offered the invitation, it could have been out of concern for the sensibilities of the Christ-believing guest, or someone rumored to be such, or merely to cover the possibility of such guests among the invitees. That might be based on what the polytheist host has learned to be the possible "superstitions" of Christ-believers, which are understood to be like those of which they might be aware among Jews, even if only aware in stereotypical or secondhand terms about their supposed beliefs. 63 Or, it could have been a way of testing a Christ-believer, for example, to find out if he or she would eat idol food and thus be exposed as a hypocrite. In 10:23-31, Paul explains to the knowledgeable, after making it clear up until this point that they cannot eat any food known to be set apart to idols, that this does not mean that they are responsible to investigate whether food that is not known to be idol food (i.e, available outside of cultic situations) to be idol food, a concession to the practicalities of their lives in this Greco-Roman city. This exception does not pertain if someone informs them that it is idol food they are about to eat (v. 28). Similar rabbinic sensibilities are expressed in the sources listed in the discussion above. Paul's instruction also implies that the market has available for purchase non-idol-relatedfood; otherwise, everything there would be known to be idol food, and thus by definition proscribed, rendering Paul's point mute.
The concerns Paul expresses on both sides of chapters 8-10, which urge the audience to evaluate their behavior in terms of its impact upon polytheists, correspond to Paul's message in this section, as argued herein, for why Christ-believers cannot eat idol food on behalf of the impaired. But one more ostensible obstacle remains to discuss.
sources use familial language to reach across group boundaries in ways not unlike it is being proposed that Paul should be read in this case. 70 The concept of a household or family was broader than generally conceptualized today, more extended and fluid. It could include a broad array of family members, slaves, former slaves who are now freepersons as well as their families, and other employees. 71 There were also household-based associations, 72 and one should not discount the dynamics associated with patron-client relationships. The Hippocratic oath bound the medical student not only to his teacher as a son, but to the teacher's sons. 73 Fictive kinship labels were common not only in synagogue groups, but also among polytheist friends, political allies, fellow soldiers, members of religious groups, trade guilds, and voluntary associations, which are attested in surviving epigraphs and letters. 74 Members of the Great Mother cult regarded themselves to be family, and called each other mother and father as well as sister and brother, as did also participants in the Mithras cult, including reference to "holy brother" and "holy father," and fictive sibling language is attested for other cults. 75 Fictive kinship is expressed in a more general sense within virtually any group, and in many overlapping, even disparate ways, including across different group boundaries. It is a constructed and thus dynamic concept based on the perception of not only him who is born of the same parents as one's self, but every one who is a fellow citizen or a fellow countryman"; Q and A on Gen. 1.65-77, universalizes from Cain's murder of Abel, his brother; philosophical groups, especially articulated by the Stoics and Cynics. 81 Although slightly later than Paul, Epictetus appealed to the brotherhood of humankind through the shared nature of all humans, including slaves, because all were offspring of Zeus, thus citizens of the universe and sons of god (Diatr. 1.9.4-6; 1.13.4). Elsewhere he describes the Cynics to revile all whom they meet because they regard them to be parents, children, brothers, and themselves to be servants of Zeus, father to all humans (Diatr. 3.22.81-82). Marcus Aurelius upheld that all humans were kin, including the sinner, who should cooperate with one another like various parts of one body, since all had within themselves an element of the divine (2.1; 7.22; 9.22-23).
But did Paul herein employ fictive kinship language for polytheist idolaters, or can he even be imagined to conceptualize them in such affectionate terms? Is that not just how he urges his audience to think and behave, and how he lives his whole life, on behalf of "the some" he can "gain" and "save"? 82 Are not the concerns he expresses in accomplished (v. 10). He meant that they should not associate with someone "calling themselves brother or sister [aÓ delfo\ ß oj nomazo/ menoß]," 84 "if" he or she "is an immoral person, a greedy person, an idolater, a swindler, a drunkard, or a thief"; indeed, they are not to even eat with anyone [causing themselves to be called brother or sister] of that sort (v. 11). He continues in vv. 12-13, by way of ironic questions, to make the point that it is not his place to judge those "outside," which it is God's place to do, but it is however the audience's place to judge those "inside." He concludes with the imperative to remove from their midst the immoral man (v. 13), who was the topic of the preceding verses (5:1-8).
This usage of fictive kinship language distinguishes Christ-believers from others.
But notice that there is a formality introduced in Paul's language to identify specifically those who choose "to call themselves" brother or sister, and he also uses inside/outside terminology to accentuate the point. It is relevant to observe that Paul's instruction does not suggest the kind of respect and tolerance toward a fellow-Christ-believer that the usual interpretations for the impaired in chapter 8 require. For the impaired ones continue to be idolaters if they eat food offered to idols, since they continue to believe that idols represent real gods, that food offered to them is sacred, which Paul refers to as their habit "until now." On the prevailing interpretations, they would be Christbelievers, but nevertheless idolaters. 85 That anomaly could arise, as discussed in point four above, for one seeking to add Christ-faith to their pantheon, based upon witnessing Christ-believers eating idol food, coupled with a proclamation of a gospel quite different than the one Paul proclaims, which involves turning away from idols as fundamental. It is to ensure that just such a case does not arise that he undertakes several arguments in this letter. While in theory it could have already occurred-the implications of his instructions in chapter 5 seem to preclude it to be the case addressed in chapters 8-10.
In view of Paul's instruction in chapter 5, if they have eaten with a bothered sensibility about doing so, or even refrained because they sensed that food offered to idols remained sacred to the god it represented, as usually described, then this should 84 Middle voice, accentuating the action of the one who chooses this kinship label. 
